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of fact. But then religion simply is a practical matter, so prudential considerations
could be decisive as long as the opponents of religion have not proved religion
false. Philosophers of religion who accept this outline of an apologetic strategy
mayor may not want to follow Butler in detail.
There are a few annoying slips. Penelhum says that the Analogy is out of
print, yet he never mentions the Italian edition of Butler's complete works.
Penelhum leaves it an open question whether Butler was offered the See of
Canterbury, yet he does not mention Sykes' articles (Theology, 1936 and 1957)
that seem to prove the negative. Butler himself is very seriously misquoted on
p. 203. There are also some traps for less sophisticated readers who might
conclude from what Penelhum says that Butler quoted Hume (p. 198), or that
Pascal mentions punishment in his wager (p. 203). But these are minor tlaws
compared with the thoroughly admirable job Penelhum does of setting out and
evaluating the main lines of Butler's argument.
The section on Butler's ethics is somewhat less original, but could serve as
an introduction to a serious study of the Sermons. Penelhum has a knack for
stating with clarity and precision what many readers will already know in a
vague and general way, (e.g., the second paragraph on p. 43.) This section also
contains an appropriate discussion of Sturgeon's important article on the role of
conSClence.
I hope this book will be widely read. It is especially suited to philosophers
of religion who have neglected Butler but would listen to someone who had
"forty good reasons" why they should take up the Analogy.
One ofthe more significant references to C. D. Broad is omitted from the index.

Faith, Reason, and History: Rethinking Kierkegaard's Philosophical Fragments,
by Robert C. Roberts. Macon, Georgia: Mercer University Press, 1986, 145
pp. + vi. $22.50.
Reviewed by C. STEPHEN EVANS, St. Olaf College.
Robert Roberts' Faith, Reason, and History brings what might be termed the
analytic approach (using the term in a broad sense) to the study of Kierkegaard
to a new standard. I know of no other book dealing with the Johannes Climacus
pseudonym section of the Kierkegaardian authorship which does so much to
bring Kierkegaard into a living relationship with contemporary debates in epistemology, philosophy of religion, and theology. The gracefulness of the writing,
the clarity and precision of the arguments, and the pointed application to signif-
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icant contemporary issues make this book one that ought to be read far beyond
the boundaries of the community of Kierkegaard scholars.
Like Louis Mackey, Roberts is very sensitive to the literary form of the
Philosophical Fragments. Roberts claims that much of the book must be read
as playful irony. However, unlike Mackey, when Roberts descends to the details
of the irony, he discovers specific, controversial philosophical and theological
claims being made. As Roberts sees it, these claims are made in this indirect
ironical way not because they cannot be stated straightforwardly, but because
Kierkegaard saw irony as a more effective means of communicating truths which
sophisticated humans have a powerful tendency to suppress or forget.
Roberts uses several techniques to determine what is straightforward and what
is irony in Philosophical Fragments. Some of these are of course derived from
the literary form of the work. One of his most important devices, however, is
to simply look at the arguments presented in the book and see if they hold up
under critical scrutiny. Arguments that look outrageously bad, especially if they
appear to contradict other arguments in the book, are regarded as ironical, and
the serious point of the arguments is gleaned from an ironical reading.
This procedure is open to the obvious objection, of which Roberts is fully
aware, that even if an argument is bad, Kierkegaard (or Climacus) may not have
realized that it was bad, and therefore the argument may have been meant
straightforwardly. Roberts' response to this problem is to ask what our purpose
is in reading Kierkegaard. Roberts himself wishes to read Kierkegaard so as to
think in a fresh and "primitive" way about the issues Kierkegaard wants us to
consider. So if it should tum out that he has not gotten Kierkegaard' s own views
quite right, it really does not matter. The last thing Kierkegaard would have
wanted is a tribe of zealous Kierkegaardians. The whole point of Kierkegaard's
pseudonymous authorship was to withdraw from the reader and force the reader
to do some thinking about the issues. Roberts' book has the admirable character
of helping the reader to approach Kierkegaard in just this spirit.
Roberts' analysis of chapter one of the Fragments, which logically contrasts
a Christian-like view of ultimate truth and how it is gained with that of a Socratic
religious teacher, reveals a tight logical structure. Here the irony is present in
the fom1 of a pretended "deduction" of Christianity, but the content of the
deduction is serious and straightforward. Roberts illustrates the toughness and
relevance of Kierkegaard' s work here with an extended discussion of three
theologians: Schleiermacher, Bultmann, and John B. Cobb. Roberts attempts to
show that though each theologian wishes to be authenticalIy Christian in his
view of the person and work of Christ, in fact in every case Christ is reduced
to the status of a Socratic religious teacher. In my opinion this chapter alone is
worth the price of the book.
I was less enthusiastic about the analyses Roberts gives of arguments in chapters
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two and three and in the "Interlude" between chapters four and five of the
Fragments. The criticisms he gives of the arguments as he reconstructs them
are indeed telling. However, in several places the reconstructions Roberts gives
of the arguments seemed to me uncharitable and less than compelling. Even in
these cases the positive thrust Roberts sees in the chapters usually seemed right
though.
Special applause should be given to Roberts' clear treatment of the central
notion of "the absolute paradox." He argues convincingly that the absolute
paradox is not a formal or logical contradiction but an affront to the concrete
patterns which govern the thinking of sinful human beings. From this perspective,
the shocking, incongruous character of Christianity is a mark of its truth, precisely
what one would expect in an authentic revelation from God.
In his discussion of the relation between faith and history, the subject of
chapters four and five of the Fragments, Roberts once more mines gold. There
were, as in previous chapters, sections where I could not agree with his claims
about what is intended as ironical and what is not. But if we put aside the
question of "what did Kierkegaard really mean," as Roberts intends us to, and
ask how we ought to think about the relation of faith to history, the Kierkegaard
Roberts presents becomes a teacher without peer. The clarity and insights which
Roberts produces here rivals his work in the analysis of chapter one.
In this book Roberts is not merely writing about Kierkegaard. He is really
doing philosophy, and he forces his reader to do the same. It is an experience
which should not be missed.

Philosophy of Science: The Natural Sciences in Christian Perspective, by Del
Ratzsch. Downers Grove: InterVarsity Press, 1986. Pp. 165. Paper $6.95.

Reviewed by EDWARD L. SCHOEN, Western Kentucky University.
In this addition to the Contours of Christian Philosophy Series, Professor Ratzsch
offers a brief, elementary text that is designed to introduce students to some of
the main issues and debates in the philosophy of science. In conformity with
the distinctive vision ofthe authors participating in this particular series, Professor
Ratzsch consistently attempts to relate his discussion to themes central to Christian
orthodoxy. He writes with remarkable simplicity, offering an engaging, orderly
and clear progression of thought that is accessible even to those who do not
come to his book with an extensive background in philosophy.
Professor Ratzsch begins with a general characterization of the natural sciences.

